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“To Whom Much Has Been Given...”:
Religious Capital and Community Voluntarism
Among Churchgoing Protestants

JERRY Z. PARK
CHRISTIAN SMITH

Research on volunteering behavior has consistently found a positive relationship between religion and volunteering.

Using a sample of churchgoing Protestants (N=1,738) from the Religious Identity and Influence Survey we examine

the specific influences of religiosity, religious identity, religious socialization, and religious social networks on

local volunteer activity in church programs and non-church organizations, as well as general volunteering

tendencies. These influences are presented within the theoretical framework of religious capital. Logistic regression

techniques were applied to determine the strength of the contribution of these influences while accounting for

basic background factors. Findings suggest that churchgoing Protestants are influenced by all measures to some

degree, but religiosity (specifically participation in church activities) remains the strongest influence. Significant

religious influences overall are most pronounced within the context of church-related volunteering which suggests

that churchgoing Protestants exhibit a strong sense of community identity through their local churches. A discussion

of these results and their implications for volunteering follows.

Recently much concern has been raised over the seeming decline in civic participation in
America (Putnam 1995). Types of civic participation vary widely, including political activity,
labor union involvement, and membership in local community organizations to name only a few.
Religiously-oriented participation in public life through local churches is also one of these. This
specific type of association, and its impact on local communities, raises important questions about
the future of American social life.

Research has shown that religion plays an important role in influencing Americans to volunteer
in their local communities (e.g. Greeley 1997; Wilson and Janoski 1995; Wilson and Musick
1997; Wuthnow 1991). Church attendance in particular, has been shown to have a consistent
positive influence on formal volunteering behavior (e.g. participating with a local chapter of Habitat
for Humanity) as opposed to informal expressions of caring (e.g. helping a neighbor) (Hodgkinson
et al. 1990; Wilson and Musick 1997; Wuthnow 1991). For the purposes of this paper we will
focus exclusively on formal voluntarism.

Theoretically, the positive causal relationship between attendance and formal volunteering
can be described as reflecting the influence of religious capital (Iannacone 1990) or alternatively,
cultural capital (Wilson and Musick 1997) on the production of valued commodities like community
voluntarism. Ammerman (1997) and Warner (1993) for instance, note that church attendance in
the American context is unique in its voluntary nature. Proactive participation in this organization
may beget other forms of social participation much in the way that human capital can produce
social capital. Additionally, service to the needy remains an integral part of Christian teaching.
Thus, we might also expect that greater investments in one’s religion will lead to the production
of valued social commodities like community volunteering (Iannaccone 1990).

So, in this article we ask the question: Given that church attendance promotes community
voluntarism, are there additional ways in which religion acts in the form of religious or cultural
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capital to promote volunteering behavior? While previous studies have contributed to our
understanding of the link between religion and volunteering, improved measures now exist that
allow for a more comprehensive approach to understanding religion’s role in the behavior of
individuals. We present four potential sources of religious capital which promote in individuals,
particularly religious adherents, action in their communities through volunteering. These influences
include religiosity (i.e. one’s behaviors and attitudes toward religion), religious socialization (i.e.
the exposure to religious values and behaviors during one’s formative years), religious identity
(i.e. the sense of belonging to a particular religious tradition or movement), and religious social
networks (i.e. the degree of access to other religious adherents). Clearly there are other ways in
which religion may promote voluntary behavior, but we limit our discussion to these items only.
Also, we will focus on these three forms of formal volunteering:

1) volunteering through a church program that serves the local community;
2) volunteering for a local community organization not related to a church; and
3) volunteering in general (a sum total of the two preceding types of voluntarism).1

Following Hodgkinson et al. (1990) and Hoge et al. (1998) we expect that religious influences
will have a greater effect on religiously-oriented volunteering than non-religiously-oriented
volunteering. General volunteering, we argue, will also be more strongly influenced by religious
factors, given that our target population is notably religious.

In this paper, we limit our analysis to churchgoing Protestants. That is, our sample respondents
all share the characteristic of having attended church services at least two to three times a month.

We stress this fact because much of the prior research on volunteering and religion using nationally
representative samples looked at the positive effect of church attendance on volunteering across
the general population (e.g. Hodgkinson, et al. 1990; Wilson and Janoski 1995; Wilson and Musick
1997). In our study we will assume this attendance factor and instead concentrate on the additional

effects of religion on volunteering beyond this minimal level of church attendance among a
nationally representative sample of Protestants. While this restriction limits our generalizeability,
we benefit from the specific measures made available for testing this population, which may
prove enlightening to other similar groups in American society.

HYPOTHESES

Religiosity and Volunteering

Religiosity acts as a form of cultural capital when one obtains religious attitudes and behaviors
through religious practice or observation (Iannaccone 1990). Indeed the concept of stewardship,
the giving of one’s time and human resources, has received greater or renewed emphasis in some
churches today. In the previous research on volunteering and religious influences, religiosity has
received perhaps the most attention; however its operationalization has varied considerably. Often
church attendance has been used as the main indicator for this concept, with the inclusion of a
variety of other religious measures such as church membership (Hodgkinson et al. 1990), prayer
(Wilson and Musick 1997), the relative importance of faith, and religious attitudes concerning
giving one’s time and money (Wuthnow 1991). As might be expected, findings vary across these
different combinations of measures (see, for example, Cnaan et al. 1993; Hoge et al. 1998; Wilson
and Musick 1997; Wuthnow 1991). In general however, we contend that religiosity should positively
influence volunteering in one’s local community because participation in the religious sphere
brings with it the development of skills and attitudes reflective of helping others.

The religiosity measures included in this study consist of the relative importance of faith
reported by churchgoing Protestant respondents, their levels of “high” church attendance, and
participation in church activities. Research on religious attitudes and volunteering show mixed
results. Some kinds of beliefs, such as the perception of receiving love from God, are related to
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volunteering, while other beliefs, such as feminine or androgynous views of God, are
inconsequential (Wuthnow 1991: 128-129). Cnaan et al. (1993) found no significant differences
between volunteers and nonvolunteers in their intrinsic religious motivation as a correlate to
volunteering behavior. Given this inconsistency in the literature, we hypothesize that:

H1: Greater importance of faith will positively influence churchgoing Protestant formal volunteering behavior.

Church attendance has been discussed as having a positive effect on formal volunteering. We
believe that a measure of very high church attendance (i.e. attendance of more than two to three
times a month) can allow us to test whether high levels of this form of religious participation
produces continuing positive effects on volunteering, or whether any specific “threshold” exists.
We hypothesize:

H2: Higher levels of church attendance will positively influence churchgoing Protestant formal volunteering

behavior.

Researchers have argued that church activity participation is a useful means of learning skills
that can be transferred into other contexts like community volunteering (Ammerman 1997;
Hodgkinson et al. 1990).2 Thus we might expect a positive relationship with this religiosity measure
and formal volunteering as well.

H3: Greater participation in church activities will positively influence churchgoing Protestant formal volunteering

behavior.

Religious Identity and Volunteering

Identification with personal religious labels acts as a sign of belonging to religious movements
or traditions. Identification with these identities can act as religious capital in the form of a perceived
sense of a shared religious heritage known for certain behaviors like volunteering. This in turn
produces a greater willingness to volunteer. A clear relationship has been demonstrated that certain
religious traditions do influence social participation and volunteering (Wilson and Janoski 1995;
Regnerus and Smith 1998). The liberal Protestant movement and the mainline Protestant tradition
have been involved in social activism from the 19th century onward given their postmillenial
theological heritage which anticipated social progress. Fundamentalists and evangelicals have
also taken part in social activism in earlier generations, but at the beginning of the 20th century
these Protestants retreated from such activity as a reaction to the growing theological tensions
between themselves and their more liberal counterparts. This “Great Reversal,” however, seems
to have recently experienced an about-face within the evangelical tradition. This religious tradition’s
reaction to the cultural revolution of the 1960s has resulted in more social engagement than in
previous generations due in part to their adaptive theology (Regnerus and Smith 1998).

H4: Identification with liberal, mainline, and evangelical labels will positively influence churchgoing

Protestant formal volunteering behavior, but identification with the fundamentalist label will negatively influence

formal volunteering.

Self-identification as a “charismatic” should also produce a positive effect. The charismatic
movement is understood as an interdenominational religious renewal movement entailing a
transformative experience with the Holy Spirit (Poloma 1989). Wuthnow found in his study of
small group participation that those who reported having a “profound religious experience” or a
“spiritual awakening” were more likely to volunteer in their local communities (1994: 329). The
religious experience produces in the individual a re-evaluation of the meaning of life which leads
to greater degrees of community voluntarism. If we arguably claim that identification with the
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charismatic movement includes similar types of experiences we might also expect that such an
identity will positively influence churchgoing Protestants to volunteer.

H5: Identification with the charismatic movement will positively influence formal volunteering.

Religious Socialization and Volunteering

The socialization of individuals provides a powerful source of social capital, as Coleman
argued (1988). We contend that religious socialization, or how one is raised in terms of a religious
background, has an impact on one’s propensity to volunteer. Adopting a religious tradition from
one’s parents may include the practice of service to one’s community. Many churches and other
religious institutions, such as schools, provide opportunities for youth to volunteer in local
neighborhoods aimed at urban renewal and aid to the homeless. These experiences can then act as
a template for future volunteer work when these youth reach adulthood. Previous research has
shown that early volunteering experiences with religious institutions act as a significant force in
promoting volunteering behavior when people reach adulthood (e.g. Hodgkinson 1995; Wuthnow
1995; Wilson and Janoski 1995).

Our first measure of religious socialization is the influence of one’s parents’ religious identity.
Just as we argued earlier that labels may carry along beliefs and practices that are perceived to be
connected with certain religious traditions, the traditions with which one’s parents identified may
also carry a set of beliefs and practices. These then may be transmitted to the next generation in
the socializing process as a means of perpetuating a particular faith tradition. This may include
then the transmission of different religious traditions’ orientations toward community voluntarism.

H6: Churchgoing Protestants who were raised with parents from Catholic, liberal Protestant, and mainline Protestant

parents should exhibit a positive influence toward formal volunteering than those raised by fundamentalist Protestant

parents.

H7: Churchgoing Protestants who were raised with parents of evangelical and fundamentalist traditions should

be less likely to volunteer than those who were raised in other Christian religious traditions due to these traditions’

earlier separatistic tendencies.

H8: Because of religion’s positive role on volunteering, we hypothesize that churchgoing Protestants whose parents

claimed no affiliation should have a negative effect on volunteering.

H9: Greater importance of religion in one’s family of origin should be a positive influence in promoting volunteering

behavior among churchgoing Protestants.

A second measure of religious socialization includes attendance at religious schools. Wilson
and Janoski found that high school extra-curricular activity participation among Catholics and
conservative Protestants was significant in encouraging volunteering later in life (1995: 149).
However this claim came with two qualifications. First, it was assumed that the Catholics in their
sample who were socialized in the 1960s were educated in parochial schools; a direct measure for
the religious affiliation of the high schools was not available. Secondly, it was argued that
conservative Protestants’ exposure to secular schooling, particularly high school extra-curricular
activity, promoted voluntarism later in life. Without direct measures of the affiliation of the schools
in which Catholics and Conservative Protestants were socialized, we argue that such claims and
assumptions are questionable. Nevertheless, we agree with their contention that religious
educational institutions should provide environments in which teachings, such as serving the
poor, are reinforced. The present study will include a direct measure of the type of school (religious
or non-religious) attended in order to test the influential strength of such associations on present-
day volunteering behavior.
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H10: We expect that prior attendance at a Christian school should promote voluntarism among churchgoing

Protestants presently.

As Marsden has argued, American Protestants have historically been particularly invested in
the educational enterprise (1994). Colleges, like other institutions of learning, can provide an
environment for socializing values, such as service to the community, which might shape and
inform students’ future decisions. But the literature is somewhat sparse with regard to the
contribution of a religious college experience for Protestants. Astin (1990), for example, found
that volunteers in college were most likely Catholic or Jewish, but it is not clear if these differences
occur due to attendance at a religious or non-religious college. Weigert and Miller also find that
Catholic students showed significantly higher rates of volunteering than non-Catholics in these
religious schools, but their findings were limited to students attending a Catholic college (1996:
43). We hope to connect these findings by arguing that churchgoing Protestants also retain an
identity that significantly affects their volunteering capacity after attending a Christian college.
We hypothesize:

H11: Previous attendance at a religious institution of higher learning will have an added positive effect on

churchgoing Protestants’ tendency to volunteer after matriculation.

Religious Social Networks and Volunteering

Religious social networks refer to the relationships and connections between similar or like-
minded religious individuals. Religious capital can also develop through these relations as these
friendships can become links and opportunities for volunteer activities. As Hodgkinson (1995)
found, one of the main influential factors that lead people to volunteer is simply being asked to do
so. Also, and more specifically, we refer to those relationships that are not necessarily created by
connections through a church congregation.

H12: Churchgoing Protestants who have more relationships with others of the same religious faith tradition will

have access to more volunteering activities and opportunities which will increase their likelihood of volunteering.

Previous research has noted the importance of social environments like schools that influence
individuals to care (Hodgkinson 1995; Staub 1995). Most recently, Smith and Sikkink (1999)
found that families whose children attend Catholic, Christian, and other non-public schools were
more inclined towards civic participation than families from public schools. By virtue of these
connections parents may find outlets to volunteer through programs run through the school itself
or through the connections with other parents who know of volunteer opportunities.

H13: Churchgoing Protestants parents who send their children to religious, parochial, or home-based schools will

more likely volunteer because of the opportunities available through the school itself or through relationships with

other parents.

DATA AND MEASURES

The Religious Identity and Influence Survey

Data used in this study comes from the Pew-funded 1996 Religious Identity and Influence
Survey, a cross-sectional, nationally representative telephone survey probing the religious beliefs,
identities, and behaviors of Americans over the age of seventeen (Smith et al. 1998). A random
sample was produced with an oversample of Protestants. Among the 2,087 interviews, we selected
only those Protestants who reported their church attendance as either “two to three times a month”
or more. Weighting procedures were applied to correct for the number of adults in a given household
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due to differences in the number of adults present in any given household with telephone availability.
Our final sample then consisted of 1,738 churchgoing Protestant respondents.

Dependent Variables

The dependent variables used in this study are derived from two survey questions asked in
the study described above. Both questions were stated: “For each one, please tell me whether you
have done the activity within the last two years A Lot, Some, or None:

Volunteered for a church program that serves the local community?
Volunteered for a local community organization not related to a church?”

Responses to both of these questions are coded on three-point scales (0 = “none,” 1 = “some,” 2 =
“a lot”) which were then recoded into dichotomous variables (0 = “none,” 1 = “some or a lot”). A
third measure, “general volunteering,” consists of the sum responses to both of the survey questions.
This last dependent measure was also converted into a dichotomous variable (0 = “none” 1 = “any
volunteering whether church-related or non-church-related”).

Independent Variables

Religiosity
With regard to coding procedures, Religiosity measures include “Importance of Faith” a

four-point scale variable (1 = “not important,” “2 = “somewhat important,” 3 = “very important,”
4 = “extremely important”). Church activity participation (“Church Activities”) is coded in a 7-
point variable (1 = “never,” 2 = “a few times a year,” 3 = “once a month,” 4 = “two to three times
a month,” 5 = “once a week,” 6 = “twice a week,” 7 = “three times a week”). High levels of church
attendance (“High Church Attendance”) is coded on a three-point scale (1 = “two to three times a
month,” 2 = “once a week,” 3 = “more than once a week”).

Religious Identity
Religious identities used in this study were obtained in the following manner: Survey

respondents were asked in separate yes-no questions whether they did or did not identify themselves
as fundamentalist Protestant, evangelical Protestant, mainline Protestant, or theologically liberal
Protestant. Those respondents who identified with more than one of these traditions were then
asked which of those they chose they most identified with. By this method, survey respondents
sorted themselves into the mutually-exclusive religious self-identity categories we use in this
analysis (see Smith et al. 1998: 234-36). Those respondents who used some other Protestant label
were placed together under the identity label “Other Protestant.” The reference category used in
this study is the label “fundamentalist” given our hypothesis that adherents to this movement will
exhibit the least amount of volunteering. Additionally the “charismatic” label is included as a
dichotomous measure (1 = “charismatic,” 0 = “non-charismatic”). Note that this measure is
independent of the previous mutually-exclusive categorical labels.

Religious Socialization
Among the religious socialization variables, “parents’ religious identity” consists of a series

of mutually exclusive categories for our sample of churchgoing Protestants including:
“theologically-liberal Christian,” “fundamentalist,” “evangelical,” “mainline,” “Catholic,”
“nonreligious,” and “other.” This last category captures all respondents who did not classify their
parents in any of the major aforementioned traditions. The excluded category for this measure is
the label “fundamentalist.” Note that churchgoing Protestants may not necessarily originate from
a Protestant or any religious background. “Family’s importance of faith” is coded on a four-point
scale (1 = “not important,” 2 = “somewhat important,” 3 = “very important,” 4 = “extremely
important”). Attendance at a religious school, (“attended Christian school”) is coded dichotomously
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(1 = “Yes, attended a Christian grade school or high school” or “attended a Catholic school,” 0 =
“No”), as is Christian college attendance (“attended Christian college”), where 1 = attendance at
a Christian college, Catholic or otherwise, and 0 = attendance at another type of institution.

Religious Social Networks
Religious social networks are measured by two variables: enrollment of the churchgoing

Protestant’s child or children in a religious school, and the number of close friends and family
whom the churchgoing Protestant considers to be Christian. The former variable (“child in Christian
school”) is measured dichotomously: 1 = child is enrolled in a religious school (i.e. affirmative
responses to any of these categories: “home-school,” “private Christian (Protestant or independent),”
and “Catholic”), and 0 = child is enrolled in a public or private non-religious school. The latter
variable, “Christian family, friends” is a four-point scaled measure (1 = “none,” 2 = “some,” 3 =
“most,” 4 = “almost all”).

Control Variables3

We include background demographic factors that act as a baseline by which to measure the
contributions of the aforementioned religious influences.4 Research findings are somewhat
inconsistent with regard to the effect of gender, race, age, martial status, or “residential stability,”
(i.e. the tendency to remain in the same area since adolescence) (Carson 1990; Cnaan et al. 1993;
Gallagher 1995; Hodgkinson et al. 1990; Hodgkinson et al. 1994; Pyle 1993; Smith 1994; Weigert
and Miller 1996; Wilson and Musick 1997). We expect to find some marginal effects of these
demographic characteristics on volunteering for members of our churchgoing Protestant sample.
Fairly consistent and positive results appear with some demographics like education, income, the
number of children in one’s household, and county population size (Caputo 1997; Hodgkinson
and Weitzman 1994; Hodgkinson, et al. 1990; Smith 1994; Wilson and Musick 1997). We
hypothesize that these factors should produce the same positive relationship with volunteering.
Finally, we expect some demographic factors such as Southern residence, and full-time work
status to have a negative effect on volunteering (Bradley 1995; Cnaan et al. 1993).

Control variables are either dichotomous or ordinal in scale. Dichotomous variables include:
gender (“female” = 1); marital status (“married” = 1); race (“non-white” = 1); work status (“full
time work” = 1); and region (South = 1). Ordinal scale control variables include: education (“none”
= 0, “6th grade or less” = 1, “some junior high school or high school” = 2, “high school graduate”
= 3, “vocational or technical school” = 4, “some college” = 5, “college graduate” = 6, “some
graduate school” = 7, “Master of arts” = 8, “post Master of arts” = 9); income (“$10,000 or less”
= 10, “$10-20K” = 11, “$20-30K” = 12, “$30-40K” = 13, “$40-50K” = 14, “$50-60K” = 15,
“$60-70K” = 16, “$70-80K” = 17, “$80-90K” = 18, “$90-100K” = 19, “over $100,000” = 20);
age (continuous ranging from 17 to 96 years); the number of children (continuous ranging from
“none” = 0 to “ten or more” = 10); and “county population” (“1,000 to 10,000,” = 2, “10,000-
50,000” = 3, “50,000-100,000” = 4, “100,000-500,000” = 5, “over 500,000” = 6). “Residential
stability” is measured on a categorical scale based on comparative residence from age 16 and the
present. The scale runs from least to most residentially stable to most (1 = “live in another state,”
3 = “live farther away,” 5 = “live in a nearby town,” 7 = “live in the same town since I was 16
years old”). The relevant percentages, means, and standard deviations for these independent and
dependent measures are presented in Table 1.

RESULTS

Across tables 2 through 4, models 1 through 5 look at the contribution of each of the four
main influences (religiosity, identity [both religious traditions as well charismatic affiliation],
socialization, and social networks) independently on the volunteer measures. Model 6 combines
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all four influences together with background characteristics for their overall significance on the
volunteering measures. Logistic regression techniques are used in all analyses.

Volunteering Through a Church Program

Table 2 presents the findings of influences on church-related volunteering. We find that the
most consistent and strong predictor in increasing the likelihood of church-related volunteering
for churchgoing Protestants is church activity participation (Models 1 and 6). Among the religious
identity measures, the “evangelical” and “other Protestant” (i.e. those who do not identify with
the main Protestant traditions) labels show a significant influence. However, the former increases
the likelihood of volunteering while the latter decreases it (Model 2). The “charismatic” identity
appears to increase the likelihood of volunteering but this loses significance (as do all identity
labels) in the full model (Models 3 and 6). Among the religious socialization variables the only
significant predictor for church-related volunteering among churchgoing Protestants is the
transmission of parents’ religious identity, specifically the “mainline” identity. It is interesting to
note also that churchgoing Protestants whose parents’ religious identification is not of the major
Protestant or Catholic religious traditions are the only ones who are less likely to volunteer relative
to fundamentalists (Models 4 and 6). Interestingly, though not statistically significant, the
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transmission of this identity decreases the likelihood of church-related volunteering. Lastly, among
the measures for religious social networks only the number of Christian family and friends reported
by the individual significantly increased the odds of church-related volunteering (Models 5 and 6).

Among background characteristics, education and income consistently increase the likelihood
of church-related volunteering for churchgoing Protestants. Residential stability also increases
the likelihood of volunteering but interestingly, it loses significance in the models which include
church activity participation (Models 1 and 6). And contrary to previous research, larger county
population size decreases the likelihood of church-related volunteering for churchgoing Protestants;
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however it is only significant with the inclusion of religiosity measures and/or religious identity
measures (Models 1, 2, and 6).

Volunteering Through a Non-Church Program

Table 3 presents the influences on non-church-related volunteering, and here we find some
striking differences. Beginning with religiosity, church activity participation is both the most
consistent and the strongest religious predictor of the increased likelihood of non-church-related
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volunteering for churchgoing Protestants. Conversely, high levels of church attendance actually
reduces the odds of this form of civic participation (Models 1 and 6). Identification with major
religious labels appears to increase the odds of non-church-related volunteering (relative to
fundamentalists) while those who adhere to a non-major Protestant tradition are less likely to
volunteer. The “charismatic” label interestingly decreases the likelihood of non-church-related
volunteering, but this too is non-significant (Models 3 and 6). Among religious socialization
measures, only the “family’s importance of faith” was significant in increasing the odds of non-
church-related volunteering for churchgoing Protestants. This appears, however, only in the full
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model (Model 6). Finally, religious social networks do not appear to contribute to this form of
civic participation for churchgoing Protestants (Models 5 and 6).

With regard to background factors, education and income continue to have a positive effect
on the likelihood of volunteering. However, full time work status significantly decreases the odds
of non-church-related volunteering when religious identity and religious socialization measures
are introduced. County population also lowers the likelihood of volunteering and this finding is
consistent across all models. Residential stability, while a significant positive influence for church-
related volunteering continues to follow in the predicted direction, but is no longer statistically
significant. Lastly, the higher values in the Pseudo R2 suggest that these measures explain this
form of civic participation for churchgoing Protestants relatively better than church-related
volunteering.

General Volunteering

Table 4 presents the influences on overall volunteering behavior whether church-related or
non-church-related. Among the religiosity measures, only church activity participation produces
a significant and positive effect on the odds likelihood of churchgoing Protestant volunteering
(Models 1 and 6). Religious identity measures suggest that the “evangelical” label is the only
significant identity which increases the likelihood of volunteering, relative to those identify with
the “fundamentalist” label. This distinction, however, disappears in the final model (Models 3 and
6). Identification with the “charismatic” label also increases the likelihood of volunteering and
this remains consistent in the full model (Models 3 and 6). The religious socialization measures
now reveal some surprising results. Churchgoing Protestants whose parents adopted the label
“theologically-liberal” were significantly more likely to volunteer in general relative to those
whose parents were identified as fundamentalists. And though not significant statistically,
churchgoing Protestants whose parents did not claim any of the main traditions available (i.e.
those in the “other” category) or who were nonreligious were less likely to volunteer overall
(again relative to fundamentalists). But the same was also true of those whose parents were of
“evangelical” and “mainline” traditions in the full model (Models 4 and 6). Finally, with religious
social network measures, as with church-related volunteering, the number of Christian family and
friends reported by the churchgoing Protestant increases the likelihood of volunteering.

Among the background factors, education and income continue their role as measures which
increase the odds of volunteering for churchgoing Protestants. Full time work status fails to be a
significant measure unlike its effects on non-church-related volunteering. However, the number
of children in the respondent’s household, and residential stability both have a significant effect in
increasing the likelihood of volunteering except when religiosity measures are included (Models
1 and 6). County population significantly decreases the likelihood of general volunteering only
with the sole addition of religiosity measures (Model 2). Lastly the measures used in this analysis
appear to account for less of the Pseudo R2 values than in the previous tests.

DISCUSSION AND CONCLUSIONS

A few themes in these findings merit discussion. One theme is community insularity. It appears
that a committed and religiously active group of churchgoing Protestants under discussion are
either unaffected or in some cases discouraged from volunteering by their existing religious capital.
Thus, we find no support for Hypothesis 1 and contrary evidence for Hypothesis 2. Taken from
another angle we can see insularity where some religious and social capital measures (i.e. high
church attendance, county population size, and full time work status) more often inhibits the
likelihood of non-church-related volunteering as opposed to church-related volunteering.
Conversely, another theme appears as well: the empowering nature of religious community life.
Nothing bears this out better than church activity participation. Churchgoing Protestants who
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participate in church activities very frequently are more likely to volunteer in their local
communities. Again differences appear between church and non-church-related volunteering, but
the positive role that church activities plays in both forms of volunteering supports the idea that
religious community matters a great deal and yet empowers churchgoers to help out in their
neighborhoods. The same case can be made (although to a lesser degree) for the influence of
having many Christian family and friends. As a form of religious capital, it increases the likelihood
of volunteering both generally and in church-related programs, but bears no significance on non-
church-related volunteering. Additionally residential stability appears to act as an empowering
form of social capital particularly in the absence of church activity participation, but this too is not
relevant with regard to non-church-related volunteering. To a lesser extent the same holds true for
the number of children in the household of the churchgoing Protestant; only in the case of church-
related volunteering does the presence of children have a significant and positive effect in the
absence of church activity participation.

The lack of findings regarding the religious identity labels may not necessarily point to an
insignificant effect of these traditions on civic participation. Rather, within an active group of
churchgoing Protestants, these broad religious traditions may not have as great an impact on local
volunteering practices, even in comparison to the fundamentalist tradition which is least known
for its civic engagement. The increased likelihood of church-related and general volunteering
through identification with the evangelical label may add further support to the distinctive and
empowering nature of the evangelical subculture compared to fundamentalists. In partially
supporting our hypothesis, the “charismatic” label does appear to have an empowering effect
similar to the frequency of Christian family and friends, where both are nonsignificant factors
only in non-church-related volunteering. The mixed results for religious socialization deserve
some comment. Contrary to our expectations those churchgoing Protestants who were raised in
various religious traditions did not vary all that considerably compared to those from fundamentalist
homes. However, it seems that those with theologically-liberal backgrounds seem to employ a
fairly even amount of church and non-church related public service such that they are distinctive
only in general levels of volunteering. The significance of the mainline family religious background
may be due more to the large proportion of churchgoing Protestants from that background than
anything else. And much like religious identity, those who were raised in homes that are not of
any major religious tradition are at least less likely to volunteer than the most separatist religious
tradition. Finally, while there is a lack of statistical significance in the role of faith in one’s family
of origin (except in one model) as well as religious education these factors do at least follow the
predicted positive direction (also with minor exception). Taken as a whole, deeper involvement in
religious circles6 and greater levels of affluence and knowledge beget more, yet specifically
religious, charitable behavior toward others. This may be indicative of a greater sense of civic
responsibility in this religious subculture.

Clearly this study is only one part of a larger puzzle in unraveling the sources of religious
influence on volunteering, and more research will be needed to gauge the efficacy of these measures.
Multiple religious target populations (e.g. Catholics, nominal believers of various religious
traditions, and new ethnic immigrant churches) should be examined using some of the
aforementioned variables and constructs. Additional measures such as participation in parachurch
organizations or small group participation could also be included for an improved comprehensive
look at the role of religion in volunteering (Wuthnow 1988, 1994). If indeed there is a decline in
social capital (Putnam 1995) or an increase in individualism occurring in American culture (Bellah
et al. 1985), it would be vital to understand how much group association remains and whether
they influence one’s voluntary behavior and attitude. We hope that this study of churchgoing
Protestant volunteering behavior provides more evidence for the importance of religious community
as a useful social resource.
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NOTES

1. Political activism and charitable giving, though closely related to volunteering, as other forms of civic participa-

tion will be bracketed from our analysis to avoid misinterpretation and inappropriate generalization.

2. By church activities we refer to intrachurch participation as understood in the survey question: "How often do you

go to church activities other than your Sunday morning worship service, such as potlucks, Bible studies, choir

practice, small groups, etc." We recognize the strong possibility that church-related voluntarism may overlap with

church activity participation, but we argue that these two items will tap different experiences in the minds of the

respondents by virtue of the phrasing of the question. The church activities question as seen above is more

internal in orientation, whereas the church-related volunteering question is more external: "...Volunteered for a

church program that serves the local community." While it is possible for one to interpret "local community" as

one's "church community" (thus both questions essentially ask for the same behavior), we argue that this may be a

more rare exception. Therefore, we contend that the church activity participation will be causally related to

church-related volunteering in the way of religious capital that produces the valued commodity of voluntarism.

3. Examination of the correlation matrix among all independent variables (both religious and non-religious) revealed

no strong relationships that may suggest collinearity in the analysis. The strongest correlation value was .444

between the variables income and education level. Most independent variables also showed weak and nonsignifi-

cant relationships with correlation values usually less than .010.

4. Though our study refers to the volunteering behavior of churchgoing Protestants, several citations in the literature

will be oriented towards the volunteering behavior of Catholics for much research pertaining to religion and

volunteering has been focused on this religious population. Volunteering among Catholics may provide some

analogy for research pertaining to Protestants given their shared basic Christian theology.

5. The income variable used for this analysis was noted to have about 10 percent missing values. To preserve the

responses, the missing values were handled in the following manner: missing values on income are estimated by

first regressing income on age, sex, education, marital status, racial categories, work status of the respondent and

spouse, subjective assessment of change in financial health, county population, and occupational categories

(Adjusted R-square: .47). We used the resulting coefficient estimates to predict the income of respondents who

did not report their income.

6. The strong predictive power of church activity participation on volunteering found in this study resembles very

closely Wuthnow's finding that small group participation was the strongest predictor of community voluntarism

(1994). Not surprisingly, small group participation is probably one of the many elements that churchgoing

Protestants include in their conceptualization of church activity.
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